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when  Judge  Giovanni  Falcone  started  his  career  at  the  end  of  the  sixties, 


































in Sicily,  all  of which were  controlled  if  not  executed,  by  the Mafia,  called 
cosa nostra by its members. as the investigation progressed, a network arose, 
a structure took shape, and the “unitary character of cosa nostra” emerged, 















of  the Mafia, were now confronted each day with  this  reality. They  started 
to feel directly concerned by this “civil war” (blok 2000: 88),1 especially as 
the attacks against judges and policemen also hit body guards, civilians, and 
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were consequently able to unite their forces in the name of a common cause: 
the fight for Justice.





took  civil  action  in  the Maxi-Trial. but  the  “Palermo Spring” would  end  in 
bloodshed, as the anti-Mafia judges, policemen and politicians were murdered 
one  after  the  other.  The  Sicilians’  new  optimism  and  confidence  collapsed 
even  further  with  the  assassination  of  Judges  Giovanni  Falcone  and  Paolo 
 borsellino in 1992, within two months of each other, in attacks of unprece-
dented violence.
but  the  anti-Mafia  movement  continued.  Immediately  after  these  tragic 

























ways  in which  the  iconography and hagiography of  the medieval hermitess 
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to  illustrate  the  festival’s  posters  and  leaflets. The  rhetoric  of  revival,  com-







most  spectacular  way,  he  appeared  on 
stage, together with the saint covered by 
roses,  during  an  act  of  the  festival  enti-
tled  “Redemption”.  Secondly,  and  more 




biographies  of  anti-Mafia  protagonists, 
often  written  posthumously,  became 
a  new  literary  genre  (la  licata  2002; 
 lucentini 2003). These men, mayors or 
judges withdrew from the rest of the world 










Figure 1  –  The image of the saint with 
a  crown  of  roses.  (Photo:  luciano  Puccio 
and costantino Mirulla)





the  stage  representation,  in  a  scene  entitled  the  “wedding  of  St.  Rosalia”, 
the mayor of Palermo was facing the saint, like her mirror’s reflection. In this 
way he identified himself as the Saint Saviour. Indeed, many Sicilians viewed 
 leoluca orlando as a  “Messiah”, who  they expected  to  free  them  from the 
Mafia’s hegemony. I suggest that such identification was made possible by the 
fact  that  the mayor’s biography, as well  as  that of  the  sacrificed anti-Mafia 
magistrates, was compared to the evangelical model of the Passion (of which 
we  can  see  the  very  instruments  on  the  same  picture;  Puccio-den  2008b: 
chapter VII).
another motif common to the anti-Mafia heroes, St. Rosalia and christ, 
is  the  acceptance  of  death  as  an  ineluctable  fate.  The  courageous  Rosalia, 
who died at the age of thirty, is generally represented on paintings and sculp-
tures smiling and next to a skull. Such an 












ingly,  the  iconography used  to  represent 
them, full of melancholy, is in black and 
white,  echoing  this  memento mori  motif 
(battaglia and Zecchin 1989).
Figure 2  –  The motif of  the contem-
plation  of  the  cross  is  omnipresent 
in  the  iconography  of  St.  Rosalia’s 




The  only  photographic  image  of  Judge  Roberto  Scarpinato  we  have  at  our 




glia 1999: 124-125). In her book entitled Passion, Justice, and Freedom, letizia 
battaglia  deliberately  chose  to  insert  among  pictures  of  the  judges’  violent 






their bodies  transformed them into martyrs.  It  is no coincidence,  therefore, 
that  Pope  Jean-Paul  the  Second,  on  a  visit  in  agrigento  in  1993,  qualified 
Rosario livatino,  a young  judge assassinated by  the Mafia,  as  “a martyr  to 
Justice”.  Soon  after,  livatino’s  beatification  trial  began,  and  as  testimonies 
were feverishly gathered and biographies flourished, this magistrate became a 
christ-like figure (Puccio-den 2007: 122-128).


































Figure 3  –  The Falcone Tree. (Photo: deborah Puccio-den)
ThE SIcIlIan MaFIa: TRanSFoRMaTIon To a Global EVIl    385
references
abaTE, I., 1997, Il Piccolo Giudice. Profilo di Rosario Livatino. Messina, armando Siciliano.
aMuRRI,  S.  (ed.),  1992,  L’Albero Falcone.  Palermo,  Fondazione  Giovanni  e  Francesca 
 Falcone.
aRlacchI,  P.,  1994,  Addio Cosa Nostra. I Segreti della Mafia nella Confessione di Tommaso 
 Buscetta. Milan, biblioteca universale Rizzoli.
—, 1992, Gli Uomini del Disonore. La Mafia Siciliana nella Vita del Grande Pentito Antonino 
Calderone, Milan, arnoldo Mondadori Editore.




FabRE, T., and d. PuccIo-dEn (eds.), 2002, La Pensée de Midi, n.º 8, “Retrouver Palerme”. 
arles, Editions actes Sud.
FalconE, G., 1997 [1993], Cose di Cosa Nostra. Milan, biblioteca universale Rizzoli.
la lIcaTa, F., 2002, Storia di Giovanni Falcone. Milan, Feltrinelli.
lodaTo, S., 1996, Diciotto Anni di Mafia. Milan, biblioteca universale Rizzoli.
lucEnTInI, u., 2003, Paolo Borsellino. Milan, Edizioni San Paolo.
MalIGnaccI, d., 1991, “dentro l’immagine, la rappresentazione iconografica di Santa 
Rosalia  attraverso  le  stampe”,  in a. Gerbino  (ed.), La Rosa dell’Ercta, 1196-1991. 
Rosalia Sinibaldi: Sacralità, Linguaggi e Rappresentazione.  Palermo,  Edizioni  dorica, 
pp. 177-190.
MoSca, G., 2002 [1949], Che Cosa è la Mafia. Rome-bari, Editori laterza.
PETRaRca, V. , 1991, “Immagini per il popolo tra scrittura e oralità: la figura di S. Rosalia”, 
in a. Gerbino a. (ed.), La Rosa dell’Ercta, 1196-1991. Rosalia Sinibaldi: Sacralità, Lingua-
ggi e Rappresentazione. Palermo, Edizioni dorica, pp. 217-238.
PITRé, G., 2002 (reissue), La Mafia e l’Omertà. Milan, brancato Editore.
PuccIo-dEn, d., 2008a, “The anti-Mafia movement as  religion? The pilgrimage to the 
Falcone-tree”, in Peter Jan Margry (ed.), Shrines and Pilgrimage in the Modern World. New 
Itineraries into the Sacred. amsterdam, amsterdam university Press, pp. 49-70.









PuGlIaTTI,  T.,  1991,  “Rosalia  vergine  palermitana  nelle  immagini  pittoriche  del  secolo 
xVI”,  in  a.  Gerbino  (ed.),  La Rosa dell’Ercta,  1196-1991. Rosalia Sinibaldi: Sacralità, 
Linguaggi e Rappresentazione. Palermo, Edizioni dorica, pp. 65-90.
SchnEIdER, J., and P. Schneider, 2003, Reversible Destiny. Mafia, Antimafia and the Struggle 
for Palermo. los angeles and london, university of california Press.
ScIaScIa, l., 2002 [1989], A Futura Memoria (se la Memoria a un Futuro). Milan, bompiani.
386    dEboRah PuccIo-dEn  etnográfica    novembro de 2008    12 (2): 377-386
A Máfia siciliana: a transformação num mal global    deborah Puccio-den    école des hau-
tes études en Sciences Sociales, Paris    dpuccio@ehess.fr
o objectivo deste artigo é o de explorar os processos através dos quais as percepções sociais sobre a 
máfia  se  foram alterando no decurso do  tempo.  Inicialmente considerada como uma “forma de  ser 
siciliana”, uma atitude, a máfia siciliana foi subsequentemente sendo interpretada como uma expressão 
universal, global, religiosa do “mal”, a ser combatida numa guerra – onde as armas eram os textos e as 
imagens e as instituições judiciais o campo de batalha. abordarei também, através do estudo de caso do 
Festival de Santa Rosália em Palermo, a forma como os poderes locais institucionalizaram uma “religião 
antimáfia”. neste contexto, discutirei a emergência de uma nova iconografia antimáfia e o uso de um 
género literário específico: a hagiografia política.
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